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Abstract. This study discusses the number of igamah phrases contained in the
Sunni and Shia perspectives. Iqamah has a purpose as a marker in the
implementation of prayer to prepare and close the safes. In practice, there are
different variations in the number of numbers in the igqamah sentences. This
difference occurs between the Sunni and Shia schools of thought because both have
different hadith sources as references in the implementation of the igamah. The
research method used is descriptive comparative with the type of research applied is
library research. The main sources of literature in this study are Kutub al-Tis‘ab, Usil
al-Kafi and Fura' al-Kafi. The results show that there are differences in the tradition
of iqgamah between the two schools of thought. Iqgamah has different origins in the
Sunni and Shia schools. According to the Sunnis, the iqamah originated from the
dream of ‘Abdullah ibn Zayd which was later confirmed by the Prophet, and the
Shias believe that the iqamah is a revelation delivered from the Angel Gabriel. Then
in terms of the number of iqgamah numbers, Sunnis have three different variations
of the number of iqamah, namely the opinion that says 17 sentences, 11 sentences,
and 10 sentences. While the Shia argue that the iqamah has 17 sentences, but the
content is different from the Sunni school and there is an additional sentence of
Hayya ‘Ala Khair al-‘“Amal which is different from Sunni.
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Abstrak. Penelitian ini membabas mengenai jumlab bilangan frasa iqamalb yang terdapat dalam
hadis perspektif Sunni dan Syiah. Igamal memiliki tujnan sebagai penanda dalam pelaksanaan
shalat untuk mempersiapkan dan merapatkan shaf. Pada praktiknya, terdapat perbedaan variasi
Jumlal bilangan dalam kalimat-kalimat iqamabh. Perbedaan ini terjadi di antara mazhab Sunni
dan Syiah dikarenakan keduanya memiliki sumber hadis yang berbeda sebagai rujukan dalam
pelaksanaan igamah. Metode penelitian yang dignnakan adalah deskriptif komparatif dengan
Jenis penelitian yang diterapkan adalah riset kepustakaan (library research). Sumber literatur
utama dalam penelitian ini adalah Kutub al-1is‘ah, Usnl al-Kafi dan Fura® al-Kafi. Hasil
penelitian menunjukkan babwa adanya perbedaan tradisi iqamal di antara dna mazhab tersebut.
Igamab mempunyai asal-usul yang berbeda di mazhab Sunni dan Syiah. Menurut Sunni, iqgamal
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berasal dari mimpi ‘Abdulldh ibn Zaid yang kemudian dibenarkan oleh Nabi saw., dan Syiabh
meyakini bawab iqamah adalah wabyn yang disampaikan dari Malaikat Jibril. Kemudian dari
segi jumlab bilangan igamab, Sunni memilifi 3 variasi jumlabh iqamab yang berbeda, yaitn
pendapat yang mengatakan 17 fkalimat, 11 kalimat, dan 10 fkalimat. Sedangkan Syiah
berpendapat babhwa iqamah memiliki 17 kalimat, namun isinya berbeda dengan mazhab Sunni
dan terdapat tambaban kalimat Hayya ‘Ala Khair al-“Amal yang berbeda dengan Sunni.

Kata kuncit: Hadits; 1gamab; Sunni; Syiab.

INTRODUCTION

Iqamah has specific phrases that are spoken by the muezzin to
announce the start of the prayer. The phrases of the igamah are similar to the
azan, but shorter and faster. The phrases in the iqgamah must be recited in
Arabic with the correct pronunciation according to the rules of Islam (Prima
et al., 2024: 62). The source of the use of these phrases comes from the
narrations that practice a nd recommend the recitation of the iqgamah before
prayer. However, in practice there are differences in the number and order of
phrases in the igamah. This difference is based on different interpretations of
a variety of Prophetic hadiths on iqgamah. The lafaz and number of phrases in
iqgamah have their own variations within the Sunni school. Not only that,
differences also occur between the Sunni and Shia schools. This is because
both of them have different sources of hadith as a reference in carrying out
the law of iqgamah.

The iqamah is one of the practical parts of the prayer in Islam. The
definition of igamah is the call to prayer that has a specific pronunciation
(Al-Hanbali, 2000: 309). The igamah is sung before the prayer begins,
signaling that the prayer will soon be held and asking the congregation to
gather and prepare themselves. Unlike the azan, which is called earlier to
announce the time of prayer, the iqamah is performed just before the prayer
begins. The igamah not only serves to remind people of the imminent prayer,
but also to remind them of the greatness of Allah SWT, and to start it with
full faith, fear, and piety towards Him (Amanda et al., 2023: 5).

In the Sunni tradition, the primary sources of hadith are the nine books
of hadith known as Kutub al-Tis‘ah, which Sahih al-Bukbari, Sahih Muslin,
Sunan Abi Dawnd, Sunan al-Tirmigi, Sunan al-Nasa'i, Sunan 1bn Majah, Musnad
Ahmad, Muwatta’ Malik, and Sunan al-Darimi. These hadiths were collected by
scholars based on strict criteria including sanad and matan to ensure their
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authenticity. These hadiths then become the reference for the Sunni school
of thought in making Shari'ah rulings. The Shia school, on the other hand,
has its own books of hadith as a reference in law-making. Their handbooks
are Usil al-Kafi and Furi‘ al-Kafi, Man 1a Yahdurubu al-Fagih, Tabsib al-
Ahkam, and al-Istibsar (Lestari, 2019: 48). Shia hadiths place special emphasis
on those narrated by the Imams of the Ahl al-Bait (the family of the Prophet
Muhammad) who are the authorities in the implementation of their Shari'ah
(Andrean, 2021: 18).

This difference reflects different interpretative perspectives in taking
authority regarding the number of numbers in the iqgamah. Based on this, the
researcher tries to explain the hadith that is the basic source of practice and
its interpretation in the implementation of the iqamah according to Sunnis
and Shias. Several previous studies that discuss the differences in worship
practices between Sunnis and Shias have been conducted, including an article
entitled Azan in Sunni and Shia Traditions: A Preliminary Examination of Sunni-
Shia Hadiths by Ahmad Suhendra (2016), discusses the hadiths of the
differences in the call to prayer between Sunnis and Shias and focuses on the
addition of the word “Hayya ‘ala Khair al-‘amal’ (Suhendra, 2016). Then,
another research is a thesis entitled Comparison of Movement and Recitation of
Sunni Mazhab Prayers and Shia Mazhab by Fitriani (2017), discussing the
differences in the implementation of prayers between the Sunni and Shia
schools, namely in the movement during prostration, recitation of al-Fatihah,
recitation of amen, sitting position between two prostrations and recitation
of tashahud (Fitriani, 2017). There is also a previous thesis research entitled
The Number of Azan and lgamah Sentences According to the Hanafi and Maliki
Mazhabs by Ibnu Amin (2022), in his research comparing the number of azan
and iqgamah numbers between the two schools in the Sunni group, namely
Hanafiyah and Malikiyah (Amin, 2022).

Although previous studies have examined some of the differences in
worship practices between Sunnis and Shias such as the call to prayer and
prayer, and also examined the number of igamah among the Sunni schools,
but there has been no research that specifically discusses the differences in
the number of iqgamah in the hadith between Sunnis and Shias. Based on this,
the focus of this study is to find out the beginning of the ordinance of
iqamah according to the views of Sunni and Shia, to find out the hadiths
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about iqamah that are used as a basis in the Sunni and Shia schools of
thought, and to explore and analyze the number of iqgamah numbers from
the perspectives of Sunni and Shia. By investigating these differences in
detail, it is hoped that a deeper understanding of the differences between the
Sunni and Shia schools of thought regarding the performance of the iqgamah
prayer can be obtained.

The method in this study uses descriptive comparative methods.
Comparative research is research conducted to compare between two or
more groups in one variable under study, both in terms of similarities and in
terms of differences based on certain algorithms or patterns of thought
(Muhazir & Saputera, 2022: 37). The type of research applied is library
research, which involves searching and collecting information from various
sources in the library (Zed, 2017: 3). The data sources of this research include
primary data from Kwtub al-Tis'ab, Us#l al-Kafi and Furi* al-Kafi. While
secondary data comes from various books, books, and journals of previous
research that support the analysis of the problems studied. The data obtained
is then processed through several steps, such as selection and focus on data
relevant to the theme, simplification to facilitate understanding, descriptive
explanation of the data, and finally using comparing them. This study aims to
gain an understanding of the hadith about the number of iqamahs between
Sunnis and Shias by comparing them in order to find out their similarities

and differences.

RESULTS AND DISCUSSION
The Beginning of the Observance of the Iqgamah

The origin of the igamah in Islam has the same roots as the origin of
the call to prayer. Therefore, the iqgamah does not have a separate history in
its ordination, but has the same origin as the azan. However, within the
Sunni and Shia ideologies, there are different views on the origin of the azan
and igamah between the two groups. According to Sunni hadith-reports, the
call to prayer and iqgamah were first made mandatory in Medina in the first
year of Hijriyah, after the completion of the Prophet's Mosque. Before the
call to prayer was made mandatory, Muslims in Medina knew the time of
prayer by their own ijtthad. After that, they gathered together to pray in the
congregation. One day, they had a meeting with the Prophet to find an
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effective solution for gathering people for congregational prayers. Several
suggestions were made, such as the use of bells, trumpets, and fire, but the
Prophet rejected them as they resembled other religious practices. Then one
of the Prophet's companions, ‘Abdullah ibn Zaid al-Ansari, had a dream in
which he saw a man calling out the words we now know as the call to prayer
instead of the bells.

‘Abdullah ibn Zaid narrated his dream to the Prophet. Then the
Prophet confirmed his dream and ordered him to tell Bilal's friend to use
these words as a sign of the entry of prayer time. Then Bilal who had a
melodious voice recited the call to prayer in accordance with what ‘Abdullah
ibn Zaid had dreamed as a call to signal the entry of prayer time (Riyadi &
Setyawan, 2021: 134). With the call to prayer, Muslims all over Medina were
able to know the time of prayer easily and on time. ‘Abdullah ibn Zaid's
dream became one of the important points in the history of Islam and
provided a better understanding of the origin of the words of azan and
igamah. Such is the history of the beginning of the ordinance of the call to
prayer according to the Sunni school.

Whereas in the Shia tradition, there are some important differences in
the beginning of the ordinance of the azan and iqamah. The Shia fugaha’ state
that the azan and igamah are taken from the revelation that came down to
the Prophet Muhammad (Al-Jizzini, 1998: 195). According to Shia sources
based on many narrations from the Ahl al-Bayt, the call to prayer was first
prescribed to the Prophet Muhammad through a revelation by the Angel
Gabnel durmg the Isra M1kra] event (Al Kulalm 2007 169)
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“Ali ibn I bm/azm, from bzy father, from I Zm Abi ‘Umazr, from U;mr zbﬂ Uzainah,
Sfrom Zurarah and al-Fadl, from Abi Ja'far (a.s.), who said: When the Messenger of
Allah traveled to the heavens and reached al-Bait al-Ma'mir, then the time for prayer

arrived. Then Archangel Gabriel announced the call to prayer and the igamah. The
Messenger of Allab stood in front and the angels and prophets lined up behind him.”
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In another narration, it is mentioned that the azan and iqamah were
introduced by the Prophet to Imam Alf ibn Abi Talib who was the cousin
and son-in-law of the Prophet Muhammad (Al-Kulaini, 2007: 169):
@‘u“—wbuuwuf—Juaucwu—*‘ud‘ucw‘uce&u‘uduk—
L;madd\ d}u)“;&u\d‘jb A ale Jopia o W d\a A e 4 xe
’M\‘LﬂcduﬁudbcM\dcécP‘ﬁﬁM\JuﬁeLm}Mhﬂ\
(& pEN d\ﬁea_tw‘;sb dlacd.....jé\_dc 41!\‘_;..441!\ d}.mjm\l.ds‘elﬁb

MYJ\J’M\A_A;L;;LQJ& Aadad Y &J\ & PN dl.sﬂ_daa;
“Ali ibn 1brabim, from bhis father, from lbn Abi Umair, from Hammad, from
Manszr ibn Hazim, from Abi ‘Abdulldh (a.s.), who said: When Archangel Gabriel
came down to the Messenger of Allabh to give the call to prayer, his head was at the feet
of ‘Ali (a.s.). Then Archangel Gabriel announced the agan and igamabh. Then when
the Messenger of Allah returned to his normal state, he asked ‘Al (a.s.), 'Did you
hear it?', "Yes!" he replied. 'Do you remember it?" ‘Ali (a.s.) replied, 'Yes!" The
Prophet said, 'Call Bilal and teach him the call to prayer.” Then ‘Ali (a.s.) called Bilal

and taught him the call to prayer.”
Based on the above evidence, according to the Shia, the call to prayer

and the iqamah were first prescribed in Makkah at the time of Isra Mikraj.
This is different from the Sunnis who say that the beginning of the ordinance
of azan and iqamah was after the Prophet migrated to Medina from a dream.
Shia scholars rejected the Sunni claim, and one of the Shia scholars, Ibn Abi
‘Adil, even said that based on the words of Imam Ja‘far al-Sadiq (a.s.), the
Shia actually agreed to curse a group of people who claimed that the Prophet
used the words of the call to prayer from the dream of ‘Abdullah ibn Zaid.
Imam Ja‘far al-Sadiq (a.s.) said: “Revelation descended upon your Prophet and then
you claim that he took the call to prayer from ‘Abdullah ibn Zaid," (Al-Najafi, 2001:
4). These words are an allusion to the widely held belief that the Prophet
took the call to prayer from the dream of 'Abdullah ibn Zaid. This is also far
from the Prophet's condition and the way he received other acts of worship
that came through revelation (Al-Jizzini, 1998: 195).

The main difference between Sunni and Shia views on the origin of the
call to prayer lies in the sources they hold. Despite these differences, the
essence of the call to prayer remains the same in both schools of thought.
Both Shia and Sunni schools of thought call people to prayer, remind them
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of the times of prayer, and affirm the oneness of Allah and the prophethood
of Muhammad.

Hadith of Igamah According to Sunnis and Shias

The igamah in Islam has the same purpose, namely as an invocation
given before the start of the obligatory prayer, according to both Sunnis and
Shias. However, there are differences in the hadith collections used between
Sunnis and Shias. The hadith used by the Sunnis come from the main
sources of hadith books that are considered sahih according to the Sunni
view, namely Kwutub al-Tis‘ah. The Shias have their own collection of hadith
known as al-Kutub al-Arba‘ah, consisting of Usil al-Kafi and Furi* al-Kafi, Man
La Yahdurubu al-Fagib, Tah3ib al-Ahkam, and al-Istibsar. These differences
may include different versions of the hadith or different emphasis on the
hadith in their practice.

Hadith Redaction of the Sunni School

There is a difference of opinion among Sunni scholars about the
hadith regarding the number of sentences in the igamah that are used as a
basis for making rulings. Some scholars mention that there are hadiths that
narrate the number of sentences in the iqamah as 17 sentences and there are
other hadiths that mention the number of sentences as 11 sentences. This is
part of the diversity in the interpretation of hadith variations among the
Sunnis.

a) The Hadith that explains the 17 sentences of iqamah in the Sunni
tradition is found in Sunan Abi Dawnd no. 502, as follows (Al-Sijistani, t.th:
137):

Ba yas GG JAG s JAY e s s s ) i
sote ald OV Aade kg adle 0 a0 Ok (438 55508 Ul )
ORI A &1 CRT T A AN AR ke win A1 AaR
S gl o Oty aaas G gl G YAl Y A sl Y ad) Y G g
aas G sl G YAl Y G sl b Yy all Y G el o sk 1akas
G el o ga Al e A i Ol aad O ST e 35
ST A ALy ) A Y R SR D YA e s 23 e
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sl oY) Al Y G el Y AD) Y G Aesl GRT A T A ART A
S A Al e pa o Osk aaas G gl o sk 1aaas
B3 IO g"_ﬁqlé REIRES WA | g'"_\.'o@ Y] ccj\ﬂ\ ‘_;i: > Cjé“ &.;b = c'éjjaj\
A0y Ay R de AR A
“Hasan ibn ‘Ali told us, ‘Affan, Sa‘id ibn Amir, and Hajigj, the meaning of the
hadith is the same, they said, Hammam told us, ‘Amir al-Ahwal told us, Makhil
told us, verily 1bn Muhairiz told him, verily Abi Mahgirab told him, verily the
Messenger of Allah taught me the azan with nineteen sentences, and the iqamalh with
seventeen sentences. The words of the call to prayer are: Allabu Akbar Allahn
Akbar, Allahn Akbar Allahn Akbar, Asybadu An 1a llaha llallah, Asybadu
An La llaba Ulallah, Asybadu Anna Muhammadan Rasulullah, Asybadn Anna
Muhammadan Rasulullah, Asyhadu An La laha Illallah, Asyhadn An 1a llaha
Hlallah,  Asybadn ~ Anna  Muhammadan — Rasulullah, ~ Asybadn — Anna
Muhammadan Rasulullah, Hayya ‘Alas Salah, Hayya ‘Alas Salah, Hayya ‘Alal
Falah, Hayya ‘Alal Falah, Allabu Akbar Allahu Akbar, 1.a lliha 1lallah.
While the sentence of igamah: Allabn Akbar Allabu Akbar, Allahn Akbar
Allahu Akbar, Asyhadn An La llaba lllallah, Asybadu An La laha lllallab,
Asyhadn  Anna Muhammadan Rasulullah, Asybadn Anna Muhammadan
Rasulullah, Hayya ‘Alas Salah, Hayya ‘Alas Salah, Hayya ‘Alal Falih, Hayya
‘Alal Falah, Qad Qamatis Salab, Qad Qamatis Salah, Allahn Akbar Allahu
Akbar, 1a laha lllallah.”
The Hadith narrated by Abu Dawud has nine narrators in it. First,
Abu Mahzurah al-Qurasyl al-Jamhi al-Makki, was the first tabagah of the
sahabah and died in 59 AH. Second, Ibn Muhaitiz, has the full name
‘Abdullah ibn Mubhaifiz ibn Junadah ibn Wahhab. He was the second
tabagah and died in 99 A.H. Ahmad ibn Syu‘aib an-Nasa’t, Ahmad ibn
‘Abdullah al-Tjli, and Abu Hatim ibn Hibban al-Busti said that Ibn
Mubhaitiz was a Sigah hadith narrator. Third, Makhual al-Syami, known as
Abu ‘Abdullah, died in 112 AH. Abu Hatim ibn Hibban, Ahmad ibn
‘Abdullah al-Tjli, and ‘Abdurrahman ibn Yusuf judged that Makhul was
one of the Sigah hadith narrators. Fourth, ‘Amir ibn ‘Abdullah Wahid al-
Ahwal al-Basti, is the fourth fabagah. Abu Hatim al-Razi and Abu Hatim
ibn Hibban said that ‘Amir al-Ahwal was a Sigah narrator. Fifth, Hammam
ibn Yahya ibn Dinar al-Auzi al-Mahlami, he was the fifth tabagah and died
in 164 AH. Abu Bakr al-Basar, Abu Bakr al-Baihaqi, and Abua Hatim al-
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Razi said that Hammam was a sigah person. Sixth, Hajjaj, whose full name
is Hajjaj ibn al-Minhal al-Anmati, died in 216 A.H. Ahmad ibn Syu‘aib al-
Nasa’, Abu Hatim al-Razi, and Ahmad ibn Hanbal considered that Hajjaj
was a $igah narrator. Seventh, Sa‘id ibn ‘Amir al-Dab‘, died in 208 H. Ibn
Hajar al-‘Asqalani and ‘Abd al-Baqi assessed Sa‘id ibn ‘Amir with a Sigah
narrator, while Aba Hatim al-Razi assessed that Sad Ibn ‘Amir was a
sadig narrator. Eighth, ‘Affan ibn Muslim ibn ‘Abdullah al-Saffar, died in
220 AH. Abu Ahmad ibn ‘Adi al-Jurjani said that ‘Affan was one of the
sadng narrators, while Abu Hatim al-Razi and Abua Hatim ibn Hibban al-
Busti assessed that ‘Affan was classified as a sigah narrator. And ninth, al-
Hasan ibn ‘Ali ibn Muhammad al-Huzli al-Khalal, died in 242 AH.
According to Abu Hatim al-Razi, al-Hasan is a sadiq narrator. Meanwhile,
according to Abu Hatim ibn Hibban and Ahmad ibn Syu‘aib assessed that
al-Hasan was classified as a Szgah narrator (Al-Mizzi, 1996).

Then in addition to being found in Sunan Abi Dawud, based on the
results of fakhrij, the hadith is also found in several other books of hadith,
including in Musnad Ahmad no. 15381 (anbal, 2001: 99):

G Xe G JsAG A (JAY) e Eha laa A (e Wha
iale gy ale @ Lo d Osk G AR 508 Ul G sy sk
R SRT A LY AR boke win Ayl AaK ke ala I
& el o Oghy maas G gl QYA Y G Al YA Y A
aas G sl 40 W) Al Y G aell ) Al Y AT sl o sl s
o el o A @Al e g ol 05 s B 6T st
(i a5 ) A Y CRT A GRS e A oY e
LA ol Ot Taaas e o V) Al Y G sl Ol A Rl B (e
t;foﬁ b ccjﬁ\ ‘;E: > ccjﬂ\ ‘;E: > c'éjiaj\ L.JE: > c'éj&.an L.JE:

A YY) Y CRT A GRT RN Eal il 5 G

Then in Sunan 1bn Majah no. 709 (Al-Qazwini, t.th: 235):

e (e o ai0 & Al S 8 Gle WA QG AEE I G & s
DA G0 Ul AR (e G e O A0S o AR G (gAY
LY K ote aia GV alug e A i B Oty ale 06
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b) The Hadith that explains the 11 sentence igamah in the Sunni tradition is
found in Musnad Ahmad no. 16478, as follows (Hanbal, 2001: 402):

a3 i Mk (IS 18 Gl o 28 (e o 0a 10 oL W
A Coptall G B Al e 0 L B0 sty Sal W06 e G U
A1 Gl o 8 LB (et 4 2 Ul o il 338l a3 Wil
a3l ) 4 2% G 8 fay plial J@.*‘@;ﬁ\f‘d\@u\m\mu
SR 68 0 ¢ AT Gl d\aodbw_)nﬁu‘;cdh\)\s\ -
Sesl W) Al Y G A oY) Al Y G el R A AT N GRT
@@‘DM\&@MJ}MJ\MU\@? A sy akan G
;,z ) A Y AT A T ‘CM\&@‘CM\&@‘DM\
O gl Ok T YAl cuadl 1y 104 d\.«.(um)mﬁw
B e pa adiall e A ol 5 aaa G del ) A Y
Ganzal Ul ) al) Y R A T $a) cuald 8 Eal il
35 635 il 0 u\,umﬁugu}u; A s i sty &
‘«d.ml_a}adm\mbmua)ds_ubuus@Ud)u@ess‘m\;Luu\
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“Ya'qub told us, he said: My father told me, from Muhammad ibn Ishag, he said;
Muhammad ibn Lbrahim ibn al-Haris al-Taimi has told me, from Muhammad ibn
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‘Abdullah ibn Zaid ibn ‘Abd Rabbib, he said: ‘Abdullah ibn Zaid told me, he
said: When the Messenger of Allah (peace be upon him) ordered the use of bells to
gather people for prayer, there was one who surrounded me while I was asleep, one
who had a bell in bis hand. 1 asked him, O Abdullah, do you sell bells? He said,
what do you use it for? 1 replied, we use it to call to prayer. He said, shall I show yon
something better than that? 1 replied, Yes, you will. He said, recite: Allahu Akbar
Allahn Akbar, Allahn Akbar Allabu Akbar, Asybadu An La lldha Illallah,
Asyhadn An La llaha 1llallah, Asyhadu Anna Muhammadan Rasulullab,
Asyhadn Anna Muhammadan Rasulullah, Hayya ‘Alas Salih, Hayya ‘Alas
Salih, Hayya ‘Alal Falah, Hayya ‘Alal Falah, Allabu Akbar Allahn Akbar,
La llaha Llallah. Then he waited for a short time, then be said, and when you go to
pray recite: Allahu Akbar Allabu Akbar, Asyhadu An La llaha Ilallah,
Asybadn Anna Muhammadan Rasulullah, Hayya ‘Alas Salah, Hayya ‘Alal
Falah, Qad Qamatis Salah, Qad Qamatis Salah, Allahu Akbar Allabu Akbar,
La lidha Illallah. In the morning, 1 went to the Messenger of Allah and informed
hin of what I had seen in my dream. Then the Messenger of Allah said, “1t is a true
dream, if Allabh wills.” Go to Bilal and tell him (what youn were taught in the
dream), then let Bilal call the azan with him, for his voice is louder than yours. So I
went to Bilal and taught him, and be called to prayer with it. ‘Abdullah ibn Zaid
ibn ‘Abd Rabbih said, Then Umar ibn al-Kbattab heard it while he was in his
house, so he came out dragging his shawl and said, By the One who sent hime in truth,
indeed 1 have dreamed as he saw in the dream. ‘Abdullah ibn Zaid ibn 'Abd
Rabbib said, The Messenger of Allah said, “To Allah, all praise."

Based on the sanad of the hadith narrated from Ahmad ibn Hanbal,
there are five narrators. First, ‘Abdullah ibn Zaid 'Abd Rabbani ibn
Sa‘dabah. Second, Muhammad ibn ‘Abdullah ibn Zaid ibn ‘Abd Rabbih.
Ibn Hibban, al-Ijli and al-Zahabi commented that he was classified as a
Sigah narrator. Third, Muhammad ibn Ibrahim ibn Hari$ ibn Khalid, died
in 120 AH. According to Ya‘qub ibn Syaibah, Ibn Hajar al-‘Asqalani and
al-Zahabi, Muhammad ibn Ibrahim is a Sigah narrator. Fourth,
Muhammad ibn Ishaq ibn Yasar, is the fourth fabagah who died in 150 H.
Ibn Hajar al-‘Asqalani said that Muhammad ibn Ishaq is a sadig natrator,
while according to Yahya ibn Ma‘in and al-Tjli that Muhammad ibn Ishaq
is a Sigah narrator. And fifth, Ya‘qub, he has the full name Ya‘qub ibn
Ibrahim ibn Sa‘d ibn Ibrahim ibn ‘Abd al-Rahman ibn ‘Auf, is the fifth

tabagah order who died in 208 H. According to Yahya ibn Ma‘in and al-
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Ijli, Ya‘qub is one of the Sigah narrators, while Abu Hatim said that
Ya‘qub is a sadiq narrator (Al-Mizzi, 1990).

Based on the results of zakbrij, apart from being found in Musnad
Ahmad, the hadith is only found in Swnan Abi Dawnd no. 499 (Al-Sijistani,
t.th: 135):
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Hadith Redaction of the Shia School

There are two narrations regarding the number of farasa igamah from
the Shia group sourced from Furi‘ al-Kafi, namely (Al-Kulaini, 2007: 170):

Ishlab: Jurnal Iimn Ushuluddin, Adab dan Dakwah, 6 (1). Juni 2024. 44



Abmad Fanzan Zabri, Alvin Afifab, Imam Ghazali Said dan Arfedin Hamas Khoshyatulloh. A
Comparative Study of the Number of Iqamah in Hadith: Sunni and Shia Perspectives

ucuwwuh‘uswyucmww&?wwuseﬂ‘y‘wéﬂ
il ‘ula‘i\} U\JY\ d‘jﬁ-\ A e Jm 1_1\ Sl (6 Gsul\ Jiela)
Gai aay)y Woa e Alad OIAY) el iy exy SIS a8 oA 505065

EREERTS
“Ali ibn 1brahim, from Muhanmad ibn Isa ibn ‘Ubaid, Sfrom Yainus, from Aban ibn
Usman, from Isma'il al-Ju'fi, he said. I heard Abi Jafar (a.s.) say: The azan and
iqamab are thirty-five sentences, so he counted them with his hand one by one, the azan
ezghteen sentences and the iqamal seventeen sentences.”

Then another narration that discusses the number of iqamah (Al-
Kulaini, 2007: 170):

ucu\‘);_a@\u.a\usm&u@\usqmu;m\usw‘p\uqm\

“Ahmad ibn 1dris, from Ahmad ibn Muhammad, from al-Husain ibn Sa‘id, from 1bn
Abi Najran, from Safwan al-Jammal, he said, 1 heard Abn ‘Abdullah (a.s.) say: The
Agzan is twofold and the iqamab is twofold.”

Number of Igamah According to Sunni and Shia

The iqamah has an important role as the second call that marks the
beginning of the congregational prayer. Although igamah is recognized by all
schools of Islam, there is a difference in the number of sentences of iqgamah
between Sunnis and Shias. The difference is based on the source of the
hadiths held by Sunnis and Shias, leading to significant differences in the
interpretation and application of Islamic law between these two schools.

These differences are as follows:
Number of igamahs according to Sunni

There are differences in the views of the scholars of the four schools
of thought within the Sunni school regarding the number of iqamahs. These
views are due to the variety of hadiths that explain the number of iqamahs.

1. The Hanafiyah school is of the view that the number of phrases in iqgamah
is 17. This view is based on the hadith of Aba Mahzurah which cleatly
states that the iqamah is 17 sentences (Al-Sakandari, 2003: 247). In
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addition, the scholars of the Hanafiyah school also relied on a hadith
narrated by a companion of the Prophet (Al-Bayhaqi, 2003, p. 618):
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"Waki* narrated to us, al-A‘masy narrated to us from Amr ibn Murrab from
Abdurrahman ibn Abi Laila, be said: The companions of the Prophet Mubammad
(peace be upon him) told us that ‘Abdullah ibn Zaid al-Ansari came to the Prophet
(peace be upon him) and said: 'O Messenger of Allah, I dreamed that I saw a man
standing on the wall of a cutter, then he called out the azan twice and the iqamah
twice. Then he sat for some time. He was wearing two green cloths.”

Although the hadith has a narrator whose name is unknown,
according to al-Zailaf, this is not a problem. That is because according
to many scholars, the sanad of the hadith is »u#tasi/ in the presence of a
companion narrator (Al-Hanafi, 1997: 267). Ibrahim al-Nakha‘T said that
at first the iqgamah was recited twice per sentence like the azan until the
death of Bilal, then this practice was replaced by the Umayyad caliphate
with only one recitation to speed up the iqgamah (Al-Sakandari, 2003, p.
248). Based on this, the phrase iqamah used in the Hanafiyah school is
the same as azan, except that it has the addition of the phrase “Qad
Qamatis Salal” twice, so that the phrase of iqamah is Alabu Akbar
Allabn Akbar, Allabn Akbar Allahn Akbar, Asybadn An La llaha llallah,
Asyhadn An 1a llaha lallab, Asybadu Anna Muhammadan Rasulullah,
Asyhadn Anna Muhammadan Rasulullah, Hayya ‘Alas Salih, Hayya ‘Alas
Salih, Hayya ‘Alal Falah, Hayya ‘Alal Falih, Qad Qamatis Salah, Qad
Qamatis Salab, Allabu Akbar Allahu Akbar, La Ilaba Illallab.

2. The Syafi‘lyah school is of the opinion that the phrase igamah has 11
sentences (Al-Syairazi, 1995: 111). This opinion is also the same as the
Hanabilah school which states that igamah has 11 sentences (Al-
Dimasyqt, 1997: 58). This opinion is supported by the Hadith which
explains that the iqamah is 11 sentences, and another Hadith which says
that the sentences are only recited once (Al-Nasai, 2018: 41):
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“Abdﬂ//db tbn Muhammad ibn Tamim narrated to us, he said: Hajjaj narrated to
us from Syn‘bah, he said: 1 heard Abii Ja'far, the muezzin of al-Uryan Mosque;
Sfrom Abii al-MuSanna, the muezzin of al-Jami* Mosque, he said: 1 asked Ibn
Umar about the azan, and he said: The Azan during the time of the Messenger of
Allah (saws) was repeated twice (every sentence), and the igamalh once, except when
you say ‘Qad Qamatis Saldh’ which was said twice.”
The words of the iqgamah are recited once, except for the words
‘Oad Qamatis Salah’ which is recited twice. Although it is said to be read
once, the takbir at the beginning of the iqamah is still read twice, because
the takbir in the igamah is half of the takbir in the azan which is read four
times (Al-Syarbini, 1997: 210). So the iqamah according to the Syafi‘tyah
and Hanabilah is A/abn Akbar Allabu Akbar, Asybadu An La llaha llallah,
Asyhadn Anna Muhammadan Rasulullah, Hayya ‘Alas Salah, Hayya ‘Alal
Falah, Qad Qamatis Salah, Qad Qamatis Salah, Allabu Akbar Allabn Akbar,
La lldha Illallh.

3. The third opinion, namely the Malikiyah school of thought, says that the
phrase iqamah amounts to 10 sentences. This is different from the
previous two opinions which say that the iqamah is 17 or 11 sentences.
This opinion is almost the same as the Syafi‘lyah and Hanabilah schools,
but according to the Malikiyah the phrase ‘Qad Qamatis Salal’ is only
recited once (Al-Hafid, 1994: 272). They take their evidence from the
hadith (Al ]u’f‘ 1993: 153):
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“Imran ibn Maisarah told us, ‘Abd al-Waris told us, Khalid al-Haz%a’ told us

Sfrom Abi Qilabab from Anas ibn Malik, he said: People mention fire and bells (to
tell the time of prayer). Then they also mentioned the customs of the Jews and
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Christians. So Bilal was commanded to complete the azan (twice) and to make the
iqamab (once) odd.”

The Hadith used by the Maliki school has almost the same content
as that used by Syafifyah and Hanabilah, which both explain that the
iqamah is recited once. But in its interpretation, the Malikiyah school
argues that many recitations are read once including the recitation of Qad
Qamatis Salah. This is different from the SyafiTyah and Hanabilah schools
who say that the hadith has an exception to the phrase Qad Qamatis Salah
(Al-Zuh aili, 1985: 559). The Malikiyah made the practice of iqamah with
10 sentences that had been done by the people of Medina as their
supporting evidence. This is because if there is a change in the hadith,
then the people of Medina will change their practice of iqamah with the
new instructions (Al-’Id, 1987: 204). Based on that, then the iqamah in
the Malikiyah school is A/abn Akbar Allabu Akbar, Asyhadn An La llaha
Lilallah, Asyhadu Anna Muhammadan Rasulullah, Hayya ‘Alas Salah, Hayya
‘Alal Falah, Qad Qamatis Salah, Allahu Akbar Allabn Akbar, La Ilaba
Llallab.

Differences in the use of the hadith and its interpretation as a basis
for determining the number of phrases in the iqamah have resulted in
differences of opinion among Sunnis. These opinions are broadly divided
into 3 opinions, namely the opinion that says 17 sentences, 11 sentences,
and 10 sentences. The difference lies in the repetition of the phrase
iqamah twice in its entirety, and the difference in the repetition of the
phrase Qad Qamatis Salah. These differences reflect variations in the
practice of worship among the Sunni schools, all of which are valid and

have their own basis.
Number of igamahs according to Shia

The Hadith used by the Shia school that comes from Furi‘ al-Kafi has
similarities with one of the hadiths in the Sunni school. The similarity lies in
the meaning of the hadith, which both say that iqgamah has 17 phrases.
However, the Shias have a different interpretation from the Sunnis. In the
hadith contained in Furi‘ al-Kafi, there is no clear mention of the content of
the sentences of iqgamah. However, Shia scholars interpret and apply the 17
phrases of iqgamah based on their consensus derived from other narrated
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texts (Al-Najaft, 2001: 135), one of which is the narration contained in Man

La Yahd%m/m a/ Faqz/y (Al Qumml 1993 289)
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“Abu Bakar al-Hadrami and Kulaib al-Asadi narrated from Abi ‘Abdullah (a.s.) that
he explained to them about the azan, he said: Allabn Akbar Allahu Akbar, Allahn
Akbar Allabn Akbar, Asyhadu An L Ilaba Illallah, Asyhadu An 1.a Iliba Illallab,
Asyhadu Anna Muhammadan Rasulullah, Asyhadn Anna Muhammadan Rasulullah,
Hayya ‘Alas Salah, Hayya ‘Alas Salah, Hayya ‘Alal Falah, Hayya ‘Alal Falah,
Hayya ‘Ala Khair al-‘Amal, Hayya ‘Ala Kbair al-‘Amal, Allabn Akbar Alldhu
Akbar, L llaba Illallah, 1.a llaba lllallah. And iqamab is also like that.”

According to the Shia school, the iqamah is the same as the azan, but
the takbir at the beginning of the iqamah is only recited once. In addition,
there is another addition, namely the phrase “Hayya ‘Ali Khair al-‘Amal’
before the phrase Qad Qamatis Salah. The sentence is read twice, bringing the
number of igamah to 17 phrases (Al-Mufid, 1993: 101). Based on that, the
iqamah according to Shia is Alahn Akbar Allahu Akbar, Allahn Akbar Alldhn
Akbar, Asybadu An 1.a llaha llallah, Asybadn An La llaha Illallah, Asyhadn
Anna Muhammadan Rasulullah, Asybadu Anna Muhammadan Rasulullah, Hayya
‘Alas Salah, Hayya ‘Alas Salah, Hayya ‘Alal Falah, Hayya ‘Alal Falah, Hayya
‘Ala Khair al-‘Amal, Hayya ‘Ala Khair al-‘Amal, Qad Qamatis Salah, Qad Qamatis
Salab, Allahn Akbar Allabn Akbar, La llaha llallib.

There is an additional phrase that differs from the iqgamah in the Sunni
tradition, namely the phrase “Hayya ‘Ala Khair al-‘Amal’ which means “Come
to the best of deeds”. The addition is based on many narrations that say that
it was part of the azan and iqamah that existed at the time of the Prophet.
One of the narrations that became the basis for the addition of the phrase
H@/ya A/cz K/mzr al- Ama/ in the Shla school is (aldar 2001 296)
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“It has been narrated from Imam ‘Ali (a.s.) that be said: I heard the Messenger of Allah
saying: "V erily, your best deed is prayer,” and he ordered Bilal to call the azan saying:
Hayya ‘Ala Khair al-Amal’

This hadith is one of the bases for Shia scholars to add the phrase
Hayya ‘Ala Khair al-‘Amal in their azan and iqamah. As for the addition of the
phrase “Asyhadu anna ‘Aliyan Waliyullalh” which means “I bear witness that Ali
is the wali of Allah,” it only occurs in some Shia groups. Some Shia jurists are
of the opinion that it is recommended or permissible to use it in the third
creed in the azan and igamah on condition that they do not believe that it is
part of both (Al-Majlisi, 2008: 325). However, there is also an opinion from
among the Shias who do not allow the addition of the shahada, namely the
opinion of al-Tusi who says that it is a mistake, because the existing
narrations are gya¥ narrations (Al-T usi, 1980: 69). Therefore, although the
third creed “Asybadu anna ‘Alyan Waliyullal’ is recited during the call to
prayer and the igamah, it is not an original part of the call to prayer and the
iqamah.

The difference in iqgamah between Sunnis and Shias lies in the number
of sentences and the addition of certain sentences. This difference is based
on different interpretations of history among these two schools of thought.
The following is a comparison of the number of iqgamah phrases between
Sunnis and Shias:

Table 1. Number of iqamah phrases between Sunnis and Shias

Sunni
Phrases Syafi‘lyah and . Shia
Hanafiyah T Malikiyah
Hanabilah
Allahn Akbar 4 times 2 times 2 times 2 times
Asybadn An La 24 14 16 2t
Liba lallih imes imes imes mes
Asybadn Anna
Muhammadan 2 times 1 times 1 times 2 times
Rasulullah
H ‘Al
Aapa s 2 times 1 times 1 times 2 times
Salah
H ¢
e _A/d/ 2 times 1 times 1 times 2 times
Falah

Ishlab: Jurnal Iimn Ushuluddin, Adab dan Dakwah, 6 (1). Juni 2024. 50



Abmad Fanzan Zabri, Alvin Afifab, Imam Ghazali Said dan Arfedin Hamas Khoshyatulloh. A
Comparative Study of the Number of Iqamah in Hadith: Sunni and Shia Perspectives

H ‘Ala
’ ?y] a ‘Ala - - - 2 times
Khair al-‘Amal
ot
Qad Qamatis 2 times 2 times 2 times 2 times
Salah
Allahu Akbar 2 times 2 times 1 times 2 times
La igha Lllallah, 14 14 14 14
1 1
La liha Hlallih mes mes nes nes
Total 17 phrases 11 phrases 10 phrases 17 phrases

Based on this table, Sunnis and Shias share one view on the number
of iqgamah phrases, namely the opinion that the iqamah is 17 phrases, but the
content of the iqamah differs between them. The Shia have their own
additions to the practice of iqgamah.

CONCLUSION

Sunnis and Shias have differing opinions on the origin of the ordinance
of the iqgamah and its words. In Sunni ideology, the iqamah was first made
obligatory in Medina in the first year of Hijriyah after the construction of the
Prophet's Mosque. The iqamah originated from ‘Abdullah ibn Zaid al-Ansari
who had a dream about the words of the call to prayer, which was then
approved by the Prophet Muhammad (peace be upon him) and conveyed to
Bilal to recite it. Whereas in Shia ideology, the iqamah is considered a
revelation that was revealed to the Prophet Muhammad (peace be upon him)
through the Angel Gabriel during the Isra' Mikraj event, and did not
originate from a dream.

In the practice of iqamah, there are differences of opinion in the
number and order of sentences between Sunnis and Shias. This difference of
opinion also occurs among the scholars of the four Sunni Schools of
thought. The Hanafiyah school states that the iqamah consists of 17
sentences, the SyafiTyah and Hanabilah schools argue 11 sentences, and the
Malikiyah school states that the igamah consists of 10 sentences with "Qad
Qamatis Salah" only read once. While in the Shia tradition there is a similarity
with one of the Sunni opinions, namely the opinion that the igamah has 17
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phrases. However, the Shia interpret and apply the 17 phrases with the
addition of the phrase "Hayya 'Ala Khair al-'Amal" before "Qad Qamatis
Salah", and differ in the number of takbirs at the beginning of the igamah. In
addition, some Shia groups add a third creed "Asyhadu anna ‘Aliyan
Waliynllah" to the igamah, although according to Shia jurists this creed is not
an original part of the igamah.
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